Ibn Khaldun is one of many Muslim scholars in the study of Islamic history and civilization, who is popularly known for his Muqaddimah. The Muqaddimah is meant to be an introduction to the voluminous Kitab alc Ibar. Yet, the creation of Muqaddimah includes information on the study of human, which includes information on the non-Muslim religions. By including information on the non-Muslim religions in his Muqaddimah, this means that there are specific sources used by Ibn Khaldun for this purpose. In any research writings, credible and reliable sources of information are among important elements in determining a valid, useful and accurate research finding. Through the use of qualitative content analysis on Muqaddimah text, this article explores Ibn Khaldun's sources of information on the non-Muslim religions. Two typologies of Ibn Khaldun's sources are relayed in this article, namely their main forms and their religious origin. In terms of main forms of sources, there are two main forms of sources found in the Muqaddimah, namely critical observation and textual sources. While for their religious origin, Ibn Khaldun's sources of other religions could be divided into three main types, namely first, Muslim sources, second, Christian sources and third, Jewish sources. This article opines that these sources are proofs of Ibn Khaldun's epistemology, altogether of his understanding of knowledge and religion, as integrative or in tawhidic manner. It is possible to conclude that due to this integrative or tawhidic understanding, Ibn Khaldun's Muqaddimah has been recognized as amongst world's great literatures and referred by many international scholars until today.
INTRODUCTION
Ibn Khaldun is one of many Muslim scholars in the study of Islamic history and civilization. Ibn Khaldun's full name is al-
IBN KHALDUN'S RELIGIONSWISSENSCHAFT
The Muqaddimah is principally meant to be an introduction to the voluminous text of Maghrib history, namely Kitab alc Ibar. Yet, the creation of Muqaddimah includes information on the study of human, which simultaneously includes information on Religionswissenschaft. Religionswissenschaft is originally German language for the 'Science of Religion' or the 'Study of Religion.' It is a firmly rooted academic discipline and constituted by other disciplines of knowledge as its methodology of study, for example the history of religions, sociology of religion, anthropology of religion, psychology of religion and phenomenology of religion (Pummer 1972:91 and Ort 1968:191-192) . Ibn Khaldun's purpose for the creation of Muqaddimah is actually related to the purpose of writing his Tārīkh. This is due to the fact that Muqaddimah is the first volume of his Tārīkh, namely Diwān al- Mubtada' wa al-Khabar Fī Ayyām al- Though the Muqaddimah is principally meant to be a lengthy introduction to the voluminous text of history of the Maghrib, nevertheless, the creation of the book also includes information on the study of human. In one way or another, the study of human could never escape from touching the instrumental aspects of religions from being discussed. Human history is not only made from cultural, political, commercial and educational activities, but also religious. In Ibn Khaldun's words, his remarks are as follows:
"Therefore, today, the scholar in this field needs to know the principles of politics, the (true) nature of existent things, and the differences among nations, places, and periods with regard to ways of life, character qualities, customs, sects, schools, and everything else.. (Ibn Khaldun 1967 1:55-56) ."
.He must be aware of the differing origins and beginnings of (different) dynasties and religious groups, as well as of the reasons and incentives that brought them into being and the circumstances and history of the persons who supported them
The same path was also shown by the previous famous Muslim historiographers and historians, such as Abū Furthermore, there are also previous researches and academic papers by modern scholars of religious study and historiography that highlight the same discussions on the study of religions in the Muqaddimah. These scholars discuss on multiple aspects related to Ibn Khaldun's study of religions such as his study of Judaism, Christianity, Jesus, Bible and views on religion. For instance, Walter J. Fischel (1902 Fischel ( -1973 , Solomon Pines, Kalman Bland, Steven M. Wasserstrom, Muhammad Azizan Sabjan and Martin Whittingham concentrate on the specific issues, such as Ibn Khaldun's usage of Jewish sources and his knowledge of the Bible (Fischel 1958:147-171; Pines 1970:265-274; Bland 1983:189-197; Wasserstrom 1999:164; Muhammad Azizan Sabjan 2010; and Whittingham 2011:209-222) . Whilst scholars such as Bryan S. Turner, Charles Issawi (1916 -2000 and Syed Omar Syed Agil discuss on Ibn Khaldun's views on the role that religion plays in society, politics, culture and economics (Turner 1971:32-48; Issawi 1963:131 -139; Black 2005:165-182 and Syed Omar Syed Agil 2008:301-307 (Fischel 1967:137) .
SOURCES ON THE OTHER RELIGIONS IN THE MUQADDIMAH
By including information on non-Muslim religions in his Muqaddimah, this means that there are specific sources used by Ibn Khaldun for this purpose. In any research writings, credible and reliable sources of information are among important elements in determining a valid, useful and accurate research finding. Through the use of qualitative content analysis on Muqaddimah text, this article explores Ibn Khaldun's sources of information on the non-Muslim religions as enshrined in this work.
There are two typologies of Ibn Khaldun's sources, namely their main forms and the religious origin of these sources. In terms of these sources main forms, there are two main forms of sources found in the Muqaddimah, namely critical observation and textual sources. Whilst, in terms of religious origin, Ibn Khaldun's sources of other religions could be divided into three main types, namely first, Muslim sources, second, Christian sources and third, Jewish sources. 
Two typologies of Ibn Khaldun's Sources
Ibn Khaldun's purpose for the creation of Muqaddimah, as aforementioned in the previous paragraph, is to produce a historical book of his own, which corrected the problems and wrong facts in the books by previous historians such as al-Wāqidī, al-Ṭabarī, and al-Mas c ūdī. "For Ibn Khaldun, therefore, historical ideas should reflect reality; that is, they should conform to, or cohere with, the rules that govern social organisation" or known as the c umrān science (Donnelly and Norton 2011: 29) . The reality or truth, as understood by Ibn Khaldun, is made up from the deeper knowledge of the 'cause and reason for an event,' whereby not only from 'just knowing the event' (Ibn Khaldun 2014). Towards this purpose, his endeavour requires many sources of knowledge such as suggested in this article, namely: critical observation and textual sources.
Critical Observation
Most scientific pursuits for knowledge are not only acquired through experimentation and examination. Scientific pursuits that rely on empiricism also include observation as one of its methodologies. By observation here, it refers to a scholarly learning from an attentive watch over a significant event for a period of time. Some benefits of observation are direct access to the subject of study and giving the whole view of the subject of study, including its location, action and environment (Hammond and Wellington 2013: 111-114) .
In Faghirzadeh's analysis, critical observation is considered as the first source of data in any sociological undertakings. Information or results from the observation must be weighed for their consistency with the universal principles in many disciplines of knowledge, namely psychology, history, Christian Sources biology, geography and logic (Saleh Faghirzadeh, 1982: 21-22 In describing Ibn Khaldun's observation, it consists of two important levels: first, observation on the workings of any social activities and events. Second, observation on the reason for these social activities and events (   c   Alī   c Abd al-Wāḥid Wāfī 2014: 200). Specifically, Ibn Khaldun travels and journeys, along the North African and Arab counties enriched his observation and research for his Muqaddimah. For instance, his visit to Spain in meeting Pedro, a Christian leader of Granada; visit to Jerusalem, and befriended Abraham Ibn Zarzar, a Spanish Jew scholar of his time; all these were among the experiences that filled his observation on the other religions (Fischel 1967; Ibn Khaldūn 1979; Nāṣīf Naṣṣār 1981; al-Nabhān 1998) . In praising Ibn Khaldun, Philip K. Hitti (1886 Hitti ( -1978 (Hitti 1968: 251) ."
It is worth noting here that although Muslims were the major population of the countries where Ibn Khaldun journeyed through and stayed; there also existed other non-Muslim communities such as the Jews, Christians, Magians, and Sabeans. This is also evidently prescribed in the Qur'ān and historical texts (al-Qur'ān al-Karīm, al-Baqarah 2:67; al- . It is possible to say here that these four non-Muslim communities, namely Judaism, Christianity, Sabeanism, and Magianism; which are mentioned in his Muqaddimah are probably based from this specific verse of the Qur'ān.
According to Philip K. Hitti, even in the pre-Islamic period, the Arab land is the cradle of the Semites, which represents an international relation between people of various languages, cultures and religions such as Egyptians, Sumerians, Babylonians, Assyrians, Persians, Hebrews, Sabaeans and Nabataeans (Hitti 1946:3-86) . Whilst, in the studies by A. S. Tritton and M. Levy-Rubin on the Covenant of c Umar R.A., both describe that Muslim relationship with the non-Muslim has begun as early in the period of the Prophet PBUH and further developed during the expansion of Islamic empire (Tritton 2008; Levy-Rubin 2011) . Therefore, a critical observation on religions along the North African and Arab countries could unveil various religions, including these six faiths as addressed in the previous paragraph. It is interesting to note here that the same focuses on these six religions are also made by some earlier Muslim historians or predecessors of Ibn Khaldun such as al-Ṭabarī There are many places in the Muqaddimah, where Ibn Khaldun exhibits his critical observation on religions and its related matters. For instance, in all religions, being good is considered as among the main teachings. In comparing between the Bedouins or the Nomads from the sedentary or the city people, according to Ibn Khaldun, the Bedouins are closer to being good than the sedentary people. This argument is justified by Ibn Khaldun in subchapter four of chapter two of his Muqaddimah from using his critical observation on the lives of both communities, namely the Bedouins and the sedentary people. Sedentary people are concerned with all sorts of pleasures such as life luxury, occupation and worldly desires. Due to these kinds of pleasures, their souls are inflicted with bad qualities, which eventually caused them to lose their self-restrain or self-control over lustful matters. Whilst, the Bedouins are only concerned with the needs and the necessities of life. Being not exposed to the luxurious life, their self-restrain or self-control over lustful matters is well maintained. Furthermore, they are tightly bound to follow the traditional customs of the Bedouin life. Interestingly, this fact or theory is also perceived by Ibn Khaldun to relate with his theory of stages of civilization decay. Alā Dīn al-Malik, which means: the common people follow the religion of the ruler. He justifies his theory and discussion here from his observation on two events. First is the influence imposed by parents to their children, second, is the influence imposed by the Galicians (the ruler) over the Spaniards (the people) in terms of their dress, emblems, and most of their customs. Based on both events, both the children and the Spaniards are psychologically and culturally enforced to follow their superiors. Therefore, if there is any question why the subordinates are prone to imitate their superiors, Ibn Khaldun's answer is for one to look at the psychological and cultural factors including education, laws, custom and inner feeling (Ibn Khaldun 1967; Ibn Khaldūn 2014) . Evidently, such rationalization by Ibn Khaldun in unveiling the reasons why subordinates are prone to imitate their superiors is achievable through critical observation.
Textual Sources
Following the tradition of other scholars of history or historiography, Ibn Khaldun also utilizes a large number of texts for the creation of his Muqaddimah and Tārīkh. In the modern study of history, generally, sources of history could be divided into two main types, namely primary and secondary sources. Primary sources are the main sources for historical research, namely first hand source of information of any undertaken historical study such as manuscript, government report, archaeological findings, or stone inscription. Whilst, secondary sources are the writings of other historians that are related to the undertaken historical research such as textbook, journal article, and historical research report (Collingwood 1970; Shafer 1974 Hamzah al-Aṣfahānī, 13) Ḥasan al-Baṣrī, 14) al-Jurjānī, 15) Ibn Qutaybah, 18) Ibn Ḥazm, 17) alShahrastānī, 18) Ibn al-Athīr, 19) Abū al-Fidā' and others (Fischel 1967, 116 In addition, this study also analyzes Despite of the one hundred and three written (103) works mentioned in the Muqaddimah, it is possible to believe that Ibn Khaldun also refers to other sources of textual materials on other religions. This is possible based on reading Ibn Khaldun's Tārīkh, which also includes many other written works which are not mentioned directly in the Muqaddimah. The Muqaddimah is in reality a prolegomenon to the whole voluminous Tārīkh or Kitab al- Ibar, due to the fact that this study only focuses on Muqaddimah. Yet, this study suggests that this possibility might be worth taken into investigation, in other studies especially in tracing the sources of reference used by Ibn Khaldun in his study of other religions.
IBN KHALDUN'S INTEGRATIVE OR TAWHIDIC EPISTEMOLOGY
From analysing Ibn Khaldun's sources for the non-Muslim religions, this article opines that these sources are not merely references for Ibn Khaldun's Religionswissenschaft. Nevertheless, they are also proofs of Ibn Khaldun's epistemology, altogether of his understanding on the relationship between knowledge and religion, as integrative or in tawhidic manner. Integrative or tawhidic manner here means that Ibn Khaldun's epistemology, which regards both naqlī (revealed) and c aqlī (rational) knowledge are complementing each other. It is possible to conclude that due to this integrative or tawhidic understanding that Ibn Khaldun's Muqaddimah has been recognized as amongst world's great literatures and referred by many international scholars until today. Turkey, Ziyaeddin Fahri Fındıkoğlu (1951:69-71) Gumplovicz and A. Von Kremer (Lutfi Sunar and Faruq Yaslicimen 2008, 415) .
From analysing Muqaddimah, especially on its Chapter Six that discusses on branches of knowledge, this study opines that Ibn Khaldun's epistemology, altogether his understanding of knowledge and religion is of integrationist or tawhidic way. Integrationist or tawhidic here means in a manner that regards both naqlī (revealed) and c aqlī (rational) knowledge that complementing each other. This is evident from his use of sources throughout the Muqaddimah, which sourced to the Qur'ānic verses and Prophetic traditions in various places. Furthermore, in his description of various sciences that exist in his time in Chapter Six of Muqaddimah, he clearly signifies both types of sciences as follows: first, philosophical sciences (al- The various sciences that exist in contemporary civilization. It should be known that the sciences with which people concern themselves in cities and which they acquire and pass on through instruction, are of two kinds: one that is natural to man and to which he is guided by integrative or in tawhidic manner. Integrative or tawhidic manner here means that Ibn Khaldun's epistemology, which regards both naqlī (revealed) and c aqlī (rational) knowledge are complementing each other. It is possible to conclude that due to this integrative or tawhidic understanding that Ibn Khaldun's Muqaddimah has been recognized as amongst world's great literatures and referred by many international scholars until today.
